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When we were baptized, we were buried with
Christ and shared his death. So, just as Christ
was raised from the dead by the wonderful power
of the Father, we also can live a new life
Romans 6.4 (NCV)



A Special Edition Celebrating Easter

As with Christians throughout the world we celebrate the resurrection, we in
Baptismal Integrity (Bl) inevitably make the connection with baptism as does
St Paul. Our cover picture is of the Archbishop of York baptising believers
in 2007. In his Easter sermons John Sentamu has said:

il wi |1 be bapti sipeaple whotwidl newwhp eonfessathat h  t h o
Jesus Christ is the Lord of their lives. The resurrection of Jesus of Nazareth is

more than a miracle. It is an eschatological event that makes possible a

radical style of new life. The future becomes a promise of sharing in
resurrection: the empty tomb is the word of divine deliverance and brings

about radical transformation: in worship, in everyday human relationships and

in communities and nations. It is a new creation. Our duty is to infect the

world with the goodness of God: Christ's risen life into the world. 0

The i mportance of integrity in baptism

restating:

Our Objectives

i) to bring to an end the indiscriminate administration of infant baptism,

ii) to demonstrate that baptism is the sacrament instituted by Christ for those
becoming members of the visible church,

iii) in a spirit of loyalty to the traditions of the Church of England, to seek to
clarify the provisions relating to the administration of baptism In the Canon
Law of the Church of England in the light of a true theological understanding
of the responsibilities thereby undertaken, and

iv) to promote within the Church of England legitimate debate and review of
the biblical, theological, pastoral and evangelistic aspects of Christian
initiation.

Our Stance

A) BI affirms the propriety, of baptizing the infants of practising Christian
believers and also of deferring baptism until later years.

B) Bl affirms the relevance and value of the Service of Thanksgiving for the
Gift of a Child.

Our Editorial Policy

All views expressed (including those of officers) are those of the individuals
writing, and do not necessarily indicate Baptismal Integrity's policy. In line
with our fourth aim, we will publish articles which may challenge our
position, and we welcome feedback and comments. We reserve the right
to edit contributions, but we do consult writers to make sure that views are
not misrepresented.

This special issue includes articles showing our diversity of practice within

the framework. Some may find them challenging -even worrying - but in

bringing together articles on hospital baptism , a t e s tre-bamismyo ,o f
commentde-baptemd@ about baptiGmmary apdohei ci es
USA and other topics, we hope you will find interest and value.
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Infant Baptism - Changing Contexts

Rev. Dr. Paul Kirby Head of Chaplaincy Services in two NHS Trusts writes
on baptismal integrity from the perspective of the pastoral consequences of
his work. The contents may surprise - and we look forward to your views i
see footnote page 6!

Between 1976 and 1999 | served as an ordained Anglican Minister in four
very different parishes i Liverpool outer estate, East Midland private
development, ex-dockland and Lancashire market town. In every one |
worked passionately but collaboratively with local church leaders to
introduce a baptism policy that would
was to give time and space for parents to think through the meaning of the
promises they were making on behalf of their child. The challenge was to do
this in a way that was welcoming and not off-putting to families with little if
any contact with their local church. The result was that we saw many, many
families brought to a living relationship with Jesus Christ and to active
membership within the family of his Church.

| have always been comfortable with the practice of
baptising the children of believing parents but also 6 So why do |

equally uncomfortable with baptising, indiscriminately, find myself

the children of those who appear to have no real practising what |
understanding of the gospel or experience of its have never

impact on their lives. Like so many of my Anglican preached i
colleagues, | struggled with this issue in my early baptising babies

days of ministry, and wheéemdi ser idbrvionv et
Reform of | nfanti tiarpdedessoné ( MORI B

of Baptismal Integrity) was formally launched, | became a founder member
T eventually becoming Chairman. | still continue as a member of the Council
of Reference.

So why do | now find myself practising what | have never preached i
baptising babies indiscriminately? My beliefs have not changed i in fact
only last Sunday, in the Free Evangelical Church we currently attend, my
blood pressure rose significantly when the preacher, speaking on Acts 16,
said that the account of the Philipp
subsequent baptism of he and his Owh
whatsoever for the erroneous practice of infant baptism i 6 because t
passage says quite clearly that they all heard the word of God and put their
faith in Jesus Christ. 6 Does it? Not
show how prejudiced we all are when it comes to having our strongly held

views challenged by Holy Scripture. But the incident served to remind me of

the strength of my own deeply held belief in the rightness of infant or
Ohousehol dé baptism. Soé why the chang
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Well, in 1999 my work took a totally unexpected change of direction. |
moved from parish ministry to hospital chaplaincy. Just exactly how this
came about is a fascinating story, but it will have to wait for another telling,

but it meant a move from the North West to the South East, and a
monumentally steep | earning curve in
large acute NHS Trust (I now find myself as Head of Chaplaincy Services

for eleven hospitals within the Canterbury Diocese and leading teams of

over one hundred lay and ordained chaplains).

Part of the challenge was sitting with parents through the trauma of losing a
pregnancy or new-born child. Following the Alder Hey organ retention
scandal at the beginning of this decade | was asked by the Trust to chair a

working party looking at how we could improve our care to these families 1

so often overlooked by both church and society. The policy was written and
implemented in November 20037 a | ong ti me beforé oth
and managing and monitoring it is one of my chief responsibilities. Most

months my team and | deal, directly or indirectly, with over eighty such

losses.

But the real point of all this is to raise the sensitive issue of how we handle
parent al requests for a O6Christeningi
deceased baby, and this can often include calls from those who have, often

very reluctantly, agreed to terminate a pregnancy following the discovery,

through improved scanning techniques, of foetal abnormality. In parish

ministry, such requests seldom, if ever, came my way. They were not an

issue because they did not show on my radar. So, what have | learned over

the past ten years?

Firstly, the vast majority of families we are called to minister to as
Chaplains are O6not religiousd. They ai
and, often for the first time in their experience, they are out of control. There

is nothing that they or anyone el se c:
cease to be amazed how, at such times, people look beyond themselves

and, often to their own amazement, God comes into the picture. Healthcare
Chaplains have a vital role in nurturing such discoveries.

Secondly, when such requests come (often a
there is no time to 6talk gospel 6 with
always extremely distressed by what is happening to them. In such
situations (and there are many similar scenarios in the working lives of
healthcare chaplains), what we 6dod an
powerfully than words.



Thirdly, if families show an openness to what might be provided by way of

spiritual car e, I woul d al ways sensi

rather than baptism; but if it is baptism they want i baptism is what they get.
And it is administered gladly and wholeheartedly, and not resentfully and
reluctantly.

Fourthly , and | know this may cause shock horror to those with keen
theological scruples, we would even baptise recently deceased babies if
parents really want this. When questioned about this our answer is simple i
what would be achieved by denying parents such a rite in these highly
charged and extremely volatile circumstances? Theologically, it may be
indefensible; pastorally, it is essential.

Fifthly , we would always seek to ofol
them to arrange an appropriate funeral and leading the service for them. So
many of these families have no meaningful contact whatsoever with the
church i we are their only link, and it is vital that we fulfil this role. Bonds
have been formed, trust established, bridges built, seeds sown.

Sixthly , we have to observe boundaries and cannot do more that visit the
families once or twice after our initial contact. Healthcare Chaplaincy is a
ministry of brief yet significant

provide spiritual, pastoral and religious care to our hospital communities,
and this must be our focus. Any post-funeral home visits must be kept to a
minimum. What is needed is to link the families of the little ones we have
had the honour and privilege of baptising into the life of their local church,

and this |leads me to my final pointé

In my experience most, if not all, churches are light years away from where
most of the families we deal with are at i and | include those who proudly
proclaim (and really believe) that they are open and welcoming to all. | am
horrified at how disinterested many clergy and church leaders are with
neonat al | oss. After my eighteen
Procedure for Care following Pregnancy Loss up and running back in 2003,
| wrote to every Area Dean in our Diocese asking if | could come to Deanery
Synods or Clergy Chapters to explain what we were doing, and how this
would improve the pastoral care given to grieving families. After all, every
single one of the almost one thousand families suffering in this way annually
live in the parishes of our Diocese. Most did not even reply to my request
and only three invited me to speak! Of these three, one Area Dean stopped
me after ten minutes (having told
minutes for questions), because there were more pressing things on the
agenda.
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For many of the families of the deceased babies we have been called to
baptise in our hospitals, the experience they have been through contains
elements of the spiritual. As one deeply distressed father of a still-born baby
said to me a few years ago, 6We did
thought until this unbelievably awful thing happened.

What we need are churches for the un-churched, ready to welcome and

care for families such as these, sensitive to the particularly painful
experience they have been through, and able to lead them on in faith until
OHim up thered becomes known intimatel
their lost baby more than they will every fully understand.

Hospital Chaplains can onlydosomuchi i ncl udi ng baptising
We rely entirely on the local fellowship of Christian people to provide
ongoing pastoral care for hurting families. Of course, we need the clear
consent of such families to pass their details on, but in my experience this is

not the main difficulty. The big quest
churches to welcome and nurture the families who have been through so

much and are not particularly o6religio
answer is a resounding O0noo.

It is my passionate belief that, in the same way that Healthcare Chaplains
need the church, for support, nurture and prayer i so the church needs
Healthcare Chaplains, to challenge and teach on how to make connections
with people who are O6not religiousd b
change, that they have deep spiritual needs which cannot be met through
medicine or materialism. Chaplains are uniquely placed to make the initial
contact and provide counsel, prayer and sacramental actions, but it must be

the |1 ocal fell owship of C hgoingsweléome, f o | |
nurture and training in discipleship.
Paul Kirby

The Editor adds: But is this not abandoning BI principles? Never having had
personally to face this dilemma, | phoned our President , Bishop Colin Buchanan
who has responded as follows: "I can well see that Paul finds himself unable to
act consistently on Bl principles, but | would carefully distinguish between that
and any suggestion of 'abandoning' them. | have always taught that, when
parents are watching a child die, that is no time for theological argument. To act
with apparent inconsistency, for the sake of some greater good, is very different
from changing one's principles. There are, no doubt, also other situations where
death is not imminent, but pastoral considerations require some stretching of
one's conscience. The issue is not so much whether some inconsistency occurs
- it is more whether the pang of conscience and the ill accord of one's practice
with one's principles remain, or whether that tension is resolved by a smooth
reversal of one's principles. That is not how | would read Paul Kirby."
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Colin Buchanan (President) writes:

Dare | intrude a bit of information-cum-marketing? In 1973 | wrote a
substantial Grove Booklet (Ministry and Worship no.20) entitled A Case for
Infant Baptism. This was not directly concerned with baptismal policies, but,
as is obvious, there needs for be a case in principle before the question of
sorting out who are appropriate candidates is faced i and Baptismal
Integrity has not been without historical conflicts about that very principle.
The booklet, marginally retouched at intervals, went through four editions
and remained in print i and seemingly helped quite a lot of people i until
2007. | did notice however that, when Julie Robinson in Update last April
|l isted 6Ten Books about Bapti smbd
Books. . ACds¢ was noy among them. | was duly chastened. And
certainly when the last edition of A Case finally sold out, Grove Books Ltd
doubted the financial viability of a further edition, and declined to reprint it. I,
the somewhat prejudiced author, thought it vital for the booklet to be kept in
print, and, after some negotiation, reached a deal with the Company. |
rewrote the booklet from beginning to end (it is now slightly shorter, less
dense, rather fresheri but i n essence still the
to buy a large quantity myself on the day of publication i thus minimizing
the publishersd financi al risk, w
available, so, of your charity, would you not like to purchase one or more of
these from me? They are priced at
cheque with order) at A3 per copy,
will cheerfully send them on sale-or-return. And a proper review (from
someone else) will, | hope, follow in these columns

(COB details: 21 The Drive, Leeds LS17 70QB: e-mail:
colinbuchanan101@btinternet.com)

[While | am writing about the case for infant baptism, | should give a
mention to the recent publication by the Latimer Trust (PO Box 26685,
London N14 4XQ) of The Evangelical Anglican Doctrine of Infant Baptism
(52pp, no price). This is by John Stott and Alec Motyer, and it puts together
lectures they each gave in the early 1960s (and thus in Anglican terms their
treatment relates to the 1662 BCP). Quite a lot of water (much of it Bl water)
has flowed under bridges and in and out of fonts since then, but the Preface
by Lee Gatiss (as also the advertising leaflet which | received) declares with

casual assurance Othere is still
Evangelical vi ewpoint on the subje
chapter from Michael Greenods book

literature from those 45 years or so. | do honour Messrs Stott and Motyer,
and they do have weighty theological matters to offer, but | am still reeling at
the Latimer Trust perception of those 45 years.]
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Why is the AThanksgiving Service

In 2005 we carried out a survey of attitudes towards the Service of
Thanksgiving for the Gift of a Child. It occurred to us that the method of
election to Synod by Single Transferable Vote means its membership
should give a representative sample. (This proved the case with equal
responses from lay and clerical and a good spread amongst church tradition
and type of parish. All clergy were in parish ministry. About 100 responses
were received with 29 offering time for follow up interviews.

As with all statistical exercises caution needs to be exercised in
interpretation!

1.
ifsometi meso

2. However 65% consider the servi
pr omot and dnterestingly this figure includes 10% of those

who fineverd use it.

3. The hi ghest usage (ARegu
ARarelyo) appears to be in Suburban
be expected rural areas least (20%).

4, Among those parishes where Thanksgiving is used
inever o or fArarelyo there is [|ittl
t hough i ber al and flfot her Obutt radi t i
interestingly over half consider the services should be actively

promoted.

5. There had been very little discussion on the services

beyond PCCs (30%) with 10% having had Chapter, 4% and
Deanery and only on Diocesan Synod

6. The trend for both Thanksgiving and Infant Baptisms was
isteadyo

Sadly, due to a number of personal circumstances it was not possible to
follow-up at the time, but David Perry has now managed to pick up the
baton and his report is issued with this Update to all subscribers and extra
copies are available FOC as specified. The opportunity was also taken to
learn more of attitudes towards child communion before confirmation.

It makes uncomfortable reading - the summary being shown on the next
page. Please read the full report, but as David says even the small sample
shows the diverse (chaotic?) state of how TGC is faring!

Thank you, David, for this revealing study.
8
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Dur Sample

CHURCHMANSHIP all ordained lay Thereis aclear
preponderance of

Anglo-Catholic 4 0 4 ) X
. Evangelicals in the

Evangelical 8 6 2 sample and dearth of
Liberal 1 1 0 Anglo-Catholic clergy.
EXPERIENCE of TGC all ordained lay . .
Never or rarel 11 6 5 The fisometi

) y firegul arl yo
Sometimes 1 1 0 UPA and #@or
Regularly 1 1 0 suburbano s
ATTITUDE to CCBC all ordained lay Response of ordained
Flrmly agam.st 5 3 2 totals 14 because one
Fairly much in favour 3 2 1 person was very
Prefer informal sharing 2 2 0 against CCBC but also
No opinion expressed/unsure 4 2 2 content for parents to

share the bread with
their children.

me s 0
C ame
di nar
et ot

FOLLOW-UP FINDINGS INCLUDE -

* A good number of clergy have preferred TGC rather than Infant Baptism
for their own children

* Experience of TGC is very restricted. Even people on GS have never
been present at a TGC

* A current GS member is prepared to put a question to GS about why so
far no registers have been published to record TGCs (nor also the names
of children admitted to communion before Confirmation)

* Clergy moving between different types of parish, particularly large urban
and rural will find themselves dealing with Baptism preparation in radically
altered ways

* Some clergy rebaptise adults in what they see as suitable circumstances
* Initiation policy and practice is decided and revised entirely at benefice or
parish level

* There is strong opposition to child Communion before Confirmation and
those in favour of doing it are uncertain whether the practice will turn out
for the best

* Some churches solve the problem of children at the altar rail by their
parents giving them part of the wafer or bread
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Baptismal Integrity in the USA?

In 2002 Ronald Byars, Professor Emeritus of Preaching and Worship
at the Union Theological Seminary and Presbyterian School in Richmond
Virginia gave the Pace-Warrant lecture entitled Indiscriminate Baptism

and Baptismal Integrity which we reproduced with permission on our web
site http://www.baptism.org.uk/lUSA.htm. We recently asked him for an
update, and now retired, he gave us the following insights.

A young couple contacted me to arrange the baptism of their first baby. The
babyés mother had grown up in the chur
husband hundreds of miles away. | had presided at their wedding. Her
parents (the new babyds grandparents)
of our congregation.

When asked whether they were currently affiliated with a
congregation in the city where they we
for himself and presumably for his wife. He did not want to become a
member of any congregation because churches were filled with hypocrites.

(I refrained from asking why, then, he would want his child initiated into a
hypocritical community, because it seemed rather clear that

what little he knew about baptism he had picked up by 0 € . t o do
osmosis from the general culture, having no idea that What seems

baptism had anything to do with church membership) necessary®o
Honoring the parentsd conviction as we
mention the denominationés official po

Although | have read that conflict can be healthy and creative, | am
not looking for a fight, and prefer to avoid conflict if possible. Nevertheless,
where principle is involved, | can find the courage to do what seems
necessary to do. As the young father surely understood, becoming a
hypocrite by betraying onebés conscienc
to pay.

I had worried about the grandparen
and pleased when the babyés grandfathe
churchdés position. He sai d, AThis i s
subsequent experience has taught me that, after the initial shock, most
members of congregations are able to learn enough about baptism to
recognize that there are issues at stake that need to be honored.

What do we owe parents, not related or no longer related to the
church, who ask for baptism for their child? We owe them respectful
attention and pastoral conversation in order that they may think through
their own status with respect to the faith. Then may follow conversation
about what the church can do for them and for their child.
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The challenge of breaking the pattern of indiscriminate baptism is difficult,
and seems overwhelming when we imagine reform on a national or
denominational scale. Sometimes, our calling is more modest. Each one
does what she or he can do, one parish at a time.

| have not attempted to describe what | see as the current status of the
issue. It would be interesting to know whether changes are occurring in
local congregations, but | have not attempted to research that. However, |
suspect that things may be more or less as they were when | wrote the
article in the '90s, with the exception that the younger parental generation
may be more principally devoted to a skeptical view of faith, and so perhaps
less inclined to conform to the sensibilities of grandparents, and that the
current crop of grandparents may be more distant from the church than the
grandparents of a decade or so ago, so (inappropriate) requests for baptism
may be fewer. | imagine the situation in the UK is both similar and different.
| don't know what the official policies of the C of E may be. Does the
remarkable Archbishop of Canterbury ever address this issue?

| do note that notices in Roman Catholic parishes | have visited usually
require that those presenting children for baptism need to be registered
members of the parish

Ronald P. Byars

Professor Emeritus of Preaching and Worship

Union Theological Seminary and Presbyterian School
of

Christian Education

Richmond, Virginia, USA

web and Wi kipedia wi
] ) - and justifiably so in most cases.
) *2"-? e The Bl web site has maintained its first page

; Search for almost any information on the
f A=K,

ic ! 3 position on Google for a long time (despite

r 5 L.--] the irritations of one or two of the present

i TR (& usurpers like the CofE and two totally
- .-_'_.'L 3 irrelevant video clips!).

et ) But | do feel Wikipedia needs supplementing

and updating and would invite all members

WIKIPEDIA to take a shot. It 6
The Free Encyclopedia Please let me know of your progress!
i Roger
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From David Perry - Chair of Bl

A Patristic point to ponder!

314 AD i Canons of Neo-Caesarea number 12: If anyone were
baptised in illness he cannot be made a presbyter: for his faith is not from
spontaneous resolve (sua sponte), but from necessity; unless perchance he
show his suitability by his subsequent zeal and faith, and there be a
shortage of suitable persons.

Here two forms of baptism are contrasted. There is the baptism that
arises when someone comes forward willingly to embrace the faith and

there is the baptism fdof necessityo, i

clear that the latter is regarded as second best.

Jeremias in his Infant Baptism in the first four centuries spent all his
energy hunting for wisps of evidence that babies were being baptised. He
gave no thought to material which would indicate that the baptism of healthy
infants was nowhere in the frame.

This Canon shows that the norm since NT times that baptism was for
the believing instructed is still going strong nearly 300 years later.

Readersd Competition
Some time ago | went on the C of E website http://www.cofe.anglican.org/

lifeevents/ . My attention was caught by this image and caption;
Baptism & confirmation

" In the early days of the Church, new
Christians were often baptised at Easter.
After a course of instruction in the faith,
R they publicly entered into a new life.

e

There is a conflict between the image and the words. Is the baby the
message or is the practice of the early Church the message? If the baby is
the key thing, the text does nothing to justify its being so. If the text is the
key thing, one may well wonder why the image to accompany it is of a baby.
Perhaps the image should have been that of an adult being baptised with
the following text attached.iFor many centuries it
to baptise babieso.

Somet hing not guite right her el

explanation of the reasoning that might have led to this result. Entries in
please not later than end May.
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The Methodist Practice of Baptism in Germany

The way of the German Methodist-Church is to baptize children (0 - 13) and
grown-ups (from 14 - ?2?7?).

If you want to get baptized as a grown-up (from 14th year on) you have to
confess your faith and you will become a member of the Methodist Church,
because you canbot say you know Ch
without being a disciple in his church. So together with your baptism you
become a full member of the Methodist-Church (and the local congregation)
in which you have been baptized. From your 14th year - in Germany - you
can decide all religious questions on your own without asking the parents
for permission.

If you are a baby and your parents ask for your baptism, they will also be
asked if they want to educate you in a Christian way and if they want to take
care that you will be one day a disciple. In fact: Your parents are engaged to
send you to Sunday-school. Youth camps, etc. With this kind of baptism you
are not yet a confessing member. God is waiting your answer to his
promises that you received in your baptism. The "answer of faith" is - in the
best case - that you want to be a member of the church by confessing your
faith one day. If you can confess your faith later in life and if
you are baptized as a child you will be gained as a member Inthe
of the Methodist Church in a service. Methodist
Church the
The third possibility is (it happened to me just 3 weeks ago) Whole church
that a child under 14 can confess its faith - and wants to get has to fulfil

rist

baptized (only if ités not Wepartohtheen poe

parents have to promise the same - but the child is baptised Official i

by its own decision. But i tdodeagEnisd

church until 14. In this case | asked the girl if she knows

Jesus Christ and if she wants him to be her best friend. This little girl
answered: Yes, | do! And then | asked the parents, godparents and the
congregation if they want to help her to grow in faith and the love to Jesus.

By the way: In Germany we have no official godparents in the Methodist
Church like the Lutherans or other denominations. In the Methodist Church
the whole local congregation (and the whole church) has to fulfil the part of
the official godparents. But you are allowed to pick up special persons that
you can engage as godparents for
have this "status" as in other denominations. This is more a theological
thing and a juggle with words... :) and causes no harm at all.
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As the | eading reverend |1 &d&m responsi bl
that | can say "yes" or "no" if someone wants to be baptized. This is for the

case i f he/she candt confess faith or
child in a Christian way. Some people are still thinking, the ritual would help

from hell or maybe the water is doing it... or you just have to

be baptized as a child because everyone does... If Ihave O can sa;
doubts, | can deny the sacrafs&eat. But
discuss such a "hard" decision with the elder-board. "no" if

someone

| refer to the theology of our founder of "Methodism", John \ants to
Wesley: There are the official gifts of grace (service, prayers, pe
sacraments, etc.) and the unofficial gifts of grace by God (e.g. baptized?d
everything in your daily routine that strengthens your faith,
supports your life, keeps you alive and happy, etc.). So I think that my
baptism as a child is an important point in my life and the lives of my
parents.

| answered the call with my faith and even became a reverend :) But | don't
mind the confessing-baptism at 14th year. | hope you understand the way
webre baptising in the German Methodi s

Be blessed!
With kind regards from the coast of the North-Sea from Wilhelmshaven,
Rev. Sebastian BegacCe.

fDebapti smo
In March, the Church of England Newspaper highlighted a matter that had
hit the national press in the previous two weeks with the following article. It
is not new to Bl and the 2007 exchanges are on the web site at
www.baptism.org.uk/debaptism1.htm. Our response, following committee
consultation, is on page 16.

It woul d be easy t olfdheistsfbelieve phaimimfanta n d
bapti sm meant nothing, whbytwdmusttrespegt wor
their position as we expect them to respect ours. So the full article is

reproduced with our response anhad we
indeed to the fc onuystlagprozatdtive toysame aornt i-fcrl ee
bapti smd which foll ows it. Do pl ease

In the next few months we are planning
of the web site to avoid confusion) so it will be easier for members to
express their opinions on any subject. In the meantime please emalil
roger.godin@baptism.org.uk  or write to the address on the back cover.
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1500 debaptised in just one week

By Toby Cohen

FIFTEEN HUNDRED people paid to be “debaptised' last week alone, as a
new trend threatens to undermine the Church.

The National Secular Society (NSS) has provided a 'certificate of debaptism’
on its website for five years which |
100,000 people. They have recently introduced a new parchment copy for
A3 which has proved incredibly popul a
ognize a need for the procedure.

The recipient of the certificate declares they "reject all [the Church's] Creeds
and all other such superstition in particular, the perfidious belief that any
baby needs to be cleansed by Baptism of alleged Original Sin, and the evil
power of supposed demons."

It continues: "I wish to be excluded henceforth from

enhanced claims of church membership numbers based "The Church

on past baptismal statistics used, for example, for the of England has
purpose of securing legislative privilege." no reason

The NSS have asked the Church if they will follow the from its point
Catholic example and provide an official procedure for of view for
undoing baptism. .

A letter from the Church's legal adviser Stephen Slack to g?rlr?;?lrrgggrg
NSS president Terry Sanderson said: "The Church of

England has no reason from its point of view for of those who
maintaining a formal record of those who have have

renounced their baptism: it is content simply to accept renounced

that those who have explicitly repudiated their baptism t hei r bapt i
and take no part in the life of the Church should not be

regarded as members of it in the more general sense.”

The Church insists that it only collects data on attendance; the number of
those who have been baptised in the Church of England in the year in
guestion; and the number of people whose names are entered on the
electoral rolls maintained by its parishes.

However a recent investigation by the Times revealed that the number of
Anglicans baptised in England was used by the Wakeham Commission in
reform of the House of Lords. The 26 Lords Spiritual could now have their
position undermined as the number of people being debaptised grows.

Mr Sanderson has been "astonished" by the popularity of the certificate. He
said: "It could have political repercussions if a sufficient number of people
became involved. | can't see that happening though. It mainly shows that
the resurgence of religion that we're seeing at the moment is unsettling a lot
of people.”

The certificate has in fact angered groups on the other side of the debate.
Mr Sanderson said: "There's been a lot of criticism even from atheists about
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it, saying 'what are You bothering with this for, if you don't believe it, what
difference does it make doing away with it,.,,

The certificate was designed by former NSS president Barbara Smoker,

who once considered becoming a nun. Mr Sanderson sees how the
popularity of the certificate demonstrates the need for the sacramental.

"It's always in the background, everybody has still got that residual echo of
religion in their heads even if they r

Bl Response (from Roger Godin) published in full 3rd April:

I doubt we need to be mucbhptisedoim just ed a
one, , 0 (i sol Based dn the CofE statistics nearly 3,000 are
baptized every week, so even | ast week
But statistics mean little against the sad stories on the NSS web site. As you

read the fAcase studieso, you see that
from the failure of the Church to explain not only the meaning of baptism,

but al so the heart of the gospel. The
that any baby needs to be cleansed by Baptism of alleged ORIGINAL

S | Ndic, cépitalisation from the certificate) reveals that many people have

not heard the full story of what baptism is all about. We don't believe

baptism by itself cleans a baby from original sin nor banishes demons, do

we, for the benefits of baptism are only appropriated by faith. We need to

reproach ourselves on this, not the NSS.

Il n BI we have ourselves discussand t he
one of the reasons we recommend Thanksgivings rather than baptisms for

parents who appear to have no faith is because we want A We
to respect the human rights of a baby not to be "opted in"
before s/he has been consulted. reproach

We should also keep in mind that, parallel to de-baptism OUrselves on
there is actualdbppai demandHHsenotither ¢ ar ge
from the growing number of Christian teenagers and NS S. 0

adults converted, who regret that they were christened in

infancy and, sadly, often seek baptism (usually by immersion) in another
denomination.

So it is worth mentioning that the Common Worship Affirmation of Baptismal

Faith opens up for a person baptised in infancy the possibility of renewing,
affirming, and renewing his or her baptism, by walking through a baptismal

pool and immersing himself or herself (Common Worship: Christian

Il nitiation, pages 349f). This may not
(indeed, it must be clear that it is not), but it does give the opportunity for the

vivid outward and visible testimony often sought by enquirers to our website
(www.baptism.org.uk). It can be a happy complement to those who want

the revedbaptos mdde

need toc
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And fr olmam@tDies mo-bapt AiRkxmo !
We appreciate that both these titles are controversial and contentious, and it
was not our intention to make the Easter issue divisive. But we feel it is as

i mportant to recognise the frustratio

baptismal when coming to faith. This article expresses such sentiments, as

wel | as being a testimony of Godods

husband Paul (seen emerging from baptismal waters in the photo overleaf!)
now worship happily in an Anglican church

My Water Baptism By Arabella

| was brought up as a Roman Catholic and was the recipient of the
sacrament of infant baptism in that church, although quite unwitting at the
time! Growing up in a broken and unhappy home, | attended convent
schools and went through the motions of religion, whilst enjoying various
forms of rebellion at any opportunity. There was the typically brief flurry of
pious sentiment at First Holy Communion, but after that, | settled into the
norm of being an adept hypocrite.

My only genuine sense of faith at that time, came one Easter, aged about
14, when the film Jesus of Nazareth was shown on British television. | felt a
powerful emotional connection to Jesus and the gospel story, and greatly
moved, found myself weeping copiously. It was the first real experience of a
yearning for God, and Truth.

My behaviour changed for a while after this and | seriously considered
becoming a nun! Sadly, without the benefit of any biblical mentoring or
example, | gradually became cynical. | concluded that | had probably been
mi staken and that the truth of the
on one of the many 6épaths to God. 6
Just before my 17th birthday, | dropped out of my convent boarding school
and headed for life in London. For the next 20 years | embarked on a quest
for spiritual truth. | lived in several countries along the way, exploring one

g

belief system after another and becom

and eastern mysticism. Eventually however, disillusionment began to set

i n. So many o6truthsdé seemed to confl

hypocrisy and fraud in esteemed spiritual leaders and their followers,
including myself. | was miserable, confused and often felt suicidal. |1 had
some frightening experiences with the occult and on one occasion | found
myself saying the Lords Prayer, which | was amazed to find gave me an
immediate sense of peace and safety. | do believe that was a turning point,
and | began to be drawn back to Jesus.

The first time | found myself in a church service again, | felt that same
stirring of emotion, and found myself weeping for no apparent reason. There
was a sense of coming home. | realised that the Truth | had been seeking
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was actually present here in this church context all along. | had no idea

what it all meant however, and it-took
goerd before | came into the fulness o
After a time of really reaching out to God and seeking something deeper,

The Lord sovereignly revealed the truth of salvation to me. and | was
gloriously saved and born again by the Spirit. That was in March 1999 and it

truly was the most momentous day of my life.

I understood what Christ meant when he
felt a completely new creature - the old me had gone and | felt utterly,
amazingly different! My whole world was changed. Certain activities which |

had previously enjoyed became grievous to me and | found myself
repenting of many things. There was a massive clear-out of books, music,

and artefacts from my home!

By June, the Holy Spirit gently showed me that my partner and | were living

in O60sin.d My first Rrghtt i-owheadivées gfoQH tN
married - and until then - ¢ el i b aMyyldng-suffering dear agreed
wholeheartedly to the first part and was gracious about the second. Paul

and | decided to be married in September. Mercifully he came to the Lord

also, before our wedding and it was a truly wonderful blessing to be married

6in Christ.d® Our son was born 10 month
The following year found us in a new church and we were given a book to

read by David Pawson called 6The Nor ms
and explained clearly about believer 6:¢
novel idea for us but we witnessed to the truth of it. We both knew that our
sprinkling as infants did not do justice to the enormity of the change that

God had wrought in our lives. We became sure that our testimony as new
believers was to include Obe baptized.
biblical sense of full immersion.

From that point of realization it became an ASAP imperative - | felt impelled!

| gazed longingly at bodies of water large enough to be immersed in and

longed to go under! | didn't fully understand why but | knew that it was a vital

step and t hat I woul dnot feel C 0OMmg
accomplished. It was the same compelling that | had felt to be married.

A dear friend at the fellowship that we attended has a beautiful converted

mill, complete with the perfect baptismal pool - the millpond, which had

been successfully employed before for the purpose. We were not prepared

to wait for warm weather. Undaunted by March winds, we set a date for the

next convenient Sunday.

The longed-for day soon arrived, but during the morning service | became

aware of a deepening sense of burden. | felt like the weight of my past life

and all the iniquity and darkness which | had been involved with lay heavily

upon me; all the past relationships and sinful behaviour. | knew that | had

been forgiven and washed clean from the penalty for all my past sin when |
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trusted in Jesus as my Saviour. But The Lord showed me that when |
entered into the waters of baptism He was going to cut me off from the past,
and | would be set free and delivered from any remaining tie to that old life.

| was filled with excited anticipation. He showed me that this was not simply
a quaint ritual, but a means by which He would minister a special grace -
because we had been such rebels and our involvement in the occult was
extensive. Yet now we were

trusting in his Word; and most

i mportantly, our heartds desire
was to be obedient.

| am sure the water was pretty

cold but | dondét remember that

at all! I was simply overjoyed

to follow my Lord and be

baptized as the Bible teaches.

| remember the lovely prayers

by the side of the millpond;

The dear ones in our

Fellowship looking on;

rushing inside to change and

the lovely bring-and-share lunch we enjoyed afterwards.

The feeling of joy and exhilaration stayed with me long afterwards, and |
knew and trusted that God had honoured our obedience, and that | had
indeed been o6cut off,d washed clean an
| had absolutely no hesitation about the baptism. My infant christening did
not seem at all sufficient to me, as It had been performed on my behalf
without my active assent, and has no basis in scripture. | had a wonderful
sense of completeness after my baptism, and | continue to marvel and give
thanks for the miraculous transformation that God has brought about in my
life, through faith in Him and His precious Word.

Some of those
attending our 2008
Conference
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